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Abstract

The study aims at investigating coitus-related metonymies
through the analysis of different authentic Prophetic hadiths
(ahadith sahiha) within the framework of rhetoric and cognition. It
also aims to evaluate the renderings of these hadiths into English.
The study shows that coital metonyms violate the cognitive
principles and hence make the intended target less clearly
accessible, which is the main purpose of these metonymies. It also
shows that, in their attempt to render these metonymies, the
translators adopt different strategies. Yet, this is done at the expense
of one aspect or another. To put it differently, the translations do not
cover the whole aspects of meaning associated with coitus
metonymies.

Introduction:

Sexuality is common to any language. This is reflected in the
number of sexual terms which stand for genitals and copulation. In
Arabic, for example, there are some 1200 intercourse-related terms
in general and 100 for coitus in particular (Farrookh, 1981: 57). In
English, according to Allan and Burridge (1991: 96), there are about
1200 terms for female genital, 1000 for the male organ and 800 for
copulation.

In spite of the fact that sexuality plays an important role in
everyday life, people are always reluctant to cope with matters related
to sex and coitus. Sexual terms may be seen embarrassing, and
communication about sex, thus, remains hidden. The degree of this
reluctance differs from culture to culture and from time to time, as
stated by Epstein (1985: 57), “the unspeakable is nowadays speakable
and spoken”, and there are situations where the discussion of sexual
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topics becomes unavoidable and inevitable. To achieve this goal
without fear or embarrassment, people try to mitigate the effect of
sexual terms and refer to them indirectly. So, they resort to
metonymy.

Metonymy in Arabic:

The linguistic term that is used in Arabic as equivalent to the
figure of speech “Metonymy” is called &S (Kinaaya), derived from
the verb X (to cover). Metonymy in Arabic is studied under
traditional rhetoric. Rhetorically, “metonymy signifies the allusion to
someone or something without specifically referring to his or her or to
its identity” (Abdul-Raof, 2006: 233). Metonymy is quite common in
Arabic. It has been studied extensively and the definitions adopted by
Arab scholars have changed with time.

Abu Udaida (See Al-Sharafi, 2004: 22) is said to be the first
scholar who used the term in his well known Book Majaz Al-Qur’an.
He treated metonymy as a kind of implicitness as he defined it as the
replacement of a noun by a pronoun. In other words, the pronoun
covers the noun. It is to be noted that some Arab rhetoricians made
no distinction between metonymy and implicature. This is
crystallized in Al-Askari’s words (1952: 360).

L5y oalll 81 slee Lo o el W g 4 (i gas o A8 e (ST A
It is to express something in a metonymical and
suggestive way rather than a declarative way as is the case

with pun and catachresis.

After a long controversy, al-Jurjani’s definition of
“metonymy” has been adopted by almost all modern scholars. He
(1995: 66) defines it as:

A g s sall Ladlll 85 S3 M Jlrall (e e L) SR 8y o o8 A0S
e Slaalang g adl) (e g 3 gn sl 8483 )5 40l ga e ) ooy 45 Aall

Kinaaya (Metonymy) is used by the speaker when he wants
to convey a meaning. But he does not convey it through the word
that is conventionally associated with it. Rather, he resorts to a
meaning contiguous or adjacent to the intended meaning and takes it
as evidence for it.

A modern quite different step towards the formulation of
metonymy is seen in Al-Sharafi’s work (2004) “textual metonymy”.
He adopts a semiotic approach and extends metonymy in Arabic to

46



ADAB AL-RAFIDAYN, VOL.(80) 2020/1441
involve three dimensions; the cognitive dimension represented by
“majaz “aqli”, the linguistic dimension represented by kinaaya and
the ontological dimension by “majaz mursal”.

Contiguous Transference

Kinaaya Majaz “Aqli Majaz Mursal

Linguistic Cognitive Transference Ontological Transference

The Three Dimensions of Metonymy
(al-Sharafi, 2004:22)

This view is broader than the rhetorical view and much in
line with the western cognitive approach to metonymy.
Types of Metonymy:

Al-Sakkaki (1983: 403-412) provides a classification of
metonymy based on structure; this includes the following:

I) Metonymy of attribute, as in the following:
o Gl 8 ALyl aalae Al e dleall wd ) a0 L)) Aanldl)l Gl -]
Omans 1) = bl OB & Ll @l HIC ) 4l L)) Bodladl cdE (Ll
[T (..o s 0l Gl 8 5al) sem

The ninth one said, “My husband is a tall generous man wearing a
long strap for carrying his sword. His ashes are abundant and his
house is near to the people who would easily consult him ...”. The
tenth said, “Most of his camels are kept at home and only a few are
taken to the pastures. When the camels hear the sound of the lute,

they realize they are to be slaughtered for the guests...” (Khan,
1985, Vol. 7, Book 62, No: 117)
duadi ge @hii ol auall a5 Leil A (98 clunall Caid sl -2

The bits of musk remain in her bed until the morning, a forenoon
sleeper who does not wear work clothes.

Example (1) is taken from the well-known Prophetic hadith
of Umm Zar®. Different metonymic expressions are used by the
ninth and tenth wives to metonymically express that their husbands
are so generous. The tenth resorts to camels to express her
husband’s generosity, whereas the ninth uses the ashes. The distance
in this case is remote, so it requires many intermediary means. The
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ash stands for a lot of cooking, a lot of cooking for a lot of food, a

lot of food means a lot of guests, a lot of guests means generosity.
Thus there are many mediums:

Ash  ——>» Cooking —» Food ——» Guests ——— Generosity

In example (2), the expression (~=l »53) is metonymically
used to indicate that the woman is prosperous, who does not get up
early for she has servants working instead of her.

1) Metonymy of a modified, as in the following hadiths:
[posa] “Aracm pSaal iy 57 -3
And in Man’s sexual intercourse (with his wife) there is a sadaqa
(Siddiqui, 2009, Book 5, No: 2196) )
[phesa | e )58l g g5 5 A8l L -4
Anjasha, drive slowly as you are driving the mounts who™ are
carrying glass vessels. (Siddiqui, 2009, Book 30, No: 5743)

In (4), the term _x_ sl (glass vessels) stands for women, for

both of them are delicate and fragile.
I11) Metonymy of affinity:

(Al 3i50) ARl o0 ) 5l Ll 55 8 3 siea i) -5
Great good is attached to the forelock of the® horses until the Day
of Judgment (Siddiqui, 2009, Book 20, No: 4618).

There is a connection between the attribute 3l (good) and
the modified J:al (horses).
Metonymy in Western Rhetoric:

Metonymy is derived from the Greek word metonomia,
meaning transformation of name (Campbell & Mixco, 2007: 122).
The term has been used from antiquity. Yet, it has received little
attention. This claim is supported by Bredin’s words (1984: 45) that:
“Metonymy is seldom subjected to the detailed and lengthy
investigation that metaphor undergoes” and “most accounts of it are
unsatisfactory”. In the same vein, Lodge (1977: 75) believes that
under the influence of Aristotle who considered metonymy as a

(*) As translated by Siddiqui; it should be “that”.
(%) As translated by Siddiqui; it should be without “the” having generic
reference.
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subclass of metaphor, rhetoricians neglected metonymy. In the
opinion of Jakobson (2002), metonymy and metaphor represent two
fundamental different ways of processing language. Metonymy
works by contiguity between two concepts whereas metaphor works
by similarity between them. In classical rhetoric, metonymy is seen
as a process of substitution. “It is a figure of speech in which the
name of one thing is used in place of that of another associated with
or suggested by it” (Webster’s Third New International Dictionary,
1966: 1424).
Building on this definition, Kovecses and Radden (1998: 37)
summarized the rhetorical treatment of metonymy by the following:
1. Metonymy is a matter of words.
2. The metonymic process involves a transform of meaning of
words, which have reference.
3. Metonymy is a stand for relation between names.
4. It is a relationship between two entities based on contiguity or
proximity.
5. Metonymy is parasitic on literal language.
Metonymy in Cognitive Linguistics:

The rhetorical treatment neglected the cognitive basis of
metonymy. An important step forward away from the simple view
of metonymy as a rhetorical trope appeared in cognitive linguistics
where metonymy is seen with a new vision as a cognitive process.
Metonymy as a conceptual phenomenon first caught the attention of
cognitive linguistics in 1980s (See Panther and Thornburg, 2003: 1).

This shift of emphasis on the cognitive basis of metonymy
made metonymy and metaphor the basic components of human
cognition.. There is no agreed definition of metonymy among
cognitive linguists. A widely accepted definition of metonymy in
cognitive linguistics is the one proposed by Kovecses and Radden
(1998: 39): “Metonymy is seen as a cognitive process in which one
conceptual entity, the vehicle, provides mental access to another
conceptual entity, the target, within the same idealized cognitive
model”.

Interpretation of Metonymy:

There are a number of principles which distinguish
metonymy from other rhetorical figures. Metonymy is referential,
based on ‘contiguity’ or closeness of association. It involves
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physical or causal associations (Lakoff & Johnson, 1980: 35-39).
The contiguity may be linguistic or extra linguistic. Let us consider
the following aya:

o dia (599 4526

God giveth the Glad tidings of a word from Him (Ali, 1989: 134)
EVoelwllag 555 5 52-7

Or one of you cometh from the offices of nature (Ali, 1989: 193)

The metonymy in (6) is a cause for effect. The lexical item
418 (a word) ,which is the cause ,is used in place of the result of this
word (Jesus). (Al-Tabari, 2001, Vol. 13; 315)

In (7) the word (&) is a valley people used to evacuate their
bowels in. The location is used in the aya to euphemistically refer to the
event of defecation.

In their attempt to understand metonymy, Kovecses and
Radden (1998) postulated many cognitive and communicative
principles (e.g. specific over generic, human over nonhuman,
central over peripheral, relevant over irrelevant, clear over obscure).
The more cognitive principles apply, the greater the motivation of a
metonymy. Let us consider:

[aal] el ) (e pa Llal) Al -8

The upper hand is better than the lower hand. (Khan, 1985, Vol. 2,
Book 24, No: 509)

(The buses are on strike) -9

In (8), the upper hand stands for ‘spending’ whereas the
lower hand for ‘begging’. This metonymy is motivated by human
over nonhuman and concrete over non concrete. In (9), the buses are
used instead of bus drivers. This metonymy is motivated by the
principle relevant over non relevant since buses are more relevant
to the passengers than the drivers.

The figurative interpretation and the rhetorical effects may
derive from the violations of these principles. (Kovecses and
Radden, 1998)

Metonymy and Sexuality in the Prophetic Tradition:

The Prophetic tradition is highly elevated in style. In part,
this is due to the extensive use of rhetorical figures. A common
rhetorical figure in the Prophetic tradition is metonymy.
Interestingly enough, different methods including non-verbal ones
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are employed In the Prophetic tradition to produce metonymic
meanings. The gesture in the following hadith is metonymic. It
conveys meaning. It interacts with the indexical expression to direct
the addressee to the intended meaning:

o (sl Al amaialy LT 5) 02 038 i LS Lgiand Aol pudi & Ciay -10

[g2e ]
| have been sent in the (first) breath of the hour. However, | surpassed it
as this surpassed this (pointing with index and middle fingers). (Karim,
1988, Vol. 4. 84)

The distinguishing feature of the following hadith is the use
of polysemy as another strategy for achieving metonymy:

Lit.: Surely, water is from water [alus] ... sl (30 el Wi =11
It is with the seminal emission that bath becomes obligatory
(Siddiqui, 2009, Book 3, No: 674)

The polysemous word <L (water) which appears twice in the
text with two distinct meanings leads to a rhetorical figure of speech
called ~al (sl (alliteration). The hadith literally seems tautological
(not informative). Thus, the figurative interpretation is yielded which
in turn lends the text a rhetorical effect. The first meaning of water
stands metonymically for (bathing) and the second for discharge of
semen caused by coition or other reasons.

Prophetic metonyms are used to serve many social and
rhetorical functions. The following hadith, for example,
metonymically achieves the rhetorical function of humiliation:

[ ill] e Juay oli onic & S5 (g el il a2 5212
May that person be humbled in whose presence my name is
mentioned but does not invoke salat (blessing) upon me (Abbasi,
1988, Vol. 2: 664).

The nose in the Arabic culture is used to indicate pride.
When a man’s nose is disfigured or rubbed to the ground, he feels
humiliated or degraded. The abstract humiliation is accessed via the
concrete (nose). This metonymy follows the cognitive principle of
‘concrete’ over ‘abstract’” and ‘human’ over ‘non-human’. In this
way the interest of the addressee is awakened.

The basic function of Prophetic metonymy is euphemism, “a
word (or phrase) that replaces another that is considered obscene,
offensive, taboo or that otherwise causes discomfort” (Campbell &
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Mixco, 2007: 57). By way of illustration, let us consider the
following example:

[4918 (] L sild ol b linall aZ) 6185213
The eyes are the leather strap of the anus so one who sleeps should
perform ablution. (Hasan, 1990, Vol. 1: 50)
The common subject of euphemistic metonyms in the
Prophetic tradition is sex in general and coition in particular:

[s o] Aiall Al anal il ) O Las 4ad O e (J Ganmy 00 - 14

"Whoever can guarantee (the chastity of) what is between his
two jaw-bones and what is between his two legs (i.e. his tongue and
his private parts), | guarantee Paradise for him." [Khan, 1985, Vol.
8, Book 76, No: 481]

This metonymy is based on the spatial contiguity between the
substituted and the substituted for. Thus, the unfavourable words
(male organ and female organ) are hidden and the more favourable
are highlighted in order to divert the addressee’s attention from the
intended meaning. Consequently, one can argue that the cognitive
principles are overridden. To support this argument, let us consider
the following hadith:

[ A L BT ) JUBE Jlan 5 ueaia il 3] el A3 d Ja 5 -15
A man who refrains the call of a charming woman of noble birth
(Khan, 1985, Vol. 2, Book 24, No: 504)

The verb (=) (called) stands metonymically for seduction
and coition. This is a general term with different meanings. The
verb may be understood literally or figuratively. The addressee
cannot easily access the intended meaning. The expression violates
the cognitive principle ‘general’ over ‘specific’. The following
hadith overrides the principle of ‘relevance’.

Bijlg 4l Lalg oy5ia 38 pdall JA3 1Y) alug dle & La & Jgey O -16
[de iia] AL
He used to tighten his waste-belts. (Khan, 1985, Vol. 3, Book 32,
No: 241)
The clause o,)w 2% (to tighten him waste-belts) which is
conventionally associated with hard work (Ahmad, 1985:162) is
used instead of the intended meaning (abstention from coition).
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The violation of clarity principle by coital metonymy is
clearly crystallized in the following aya:

YUY s a1

So keep away from women in their courses. (Ali, 1989: 88)
Some people mistakenly take the order !5 3! (refraim from coition) to
mean that they should not live together in the same house during the
menstrual period.

The wuse of metonymy is motivated by context.
Unsurprisingly, the Prophet used no metonymy in the following
hadith:

o) el gl clid eliad sad JU alug Ade A o ) dila o Jele S Ll 218
(G SA) Aad y al 13 dind JIB AGQY S 2 JB Y i) Jgmis b JB L las

The Prophet said using no euphemism: did you have sexual

intercourse with her. (Khan, 1985, Vol. 8, Book 82, No: 813)

The Prophet (1) avoids using metonymy for the conversation
deals with an essential issue that may lead to death penalty. Clarity
is a necessity in such contexts. Undoubtedly, the word (L) can
not be considered filthy for it reflects the character of the Prophet
himself. The word was once neutral. In Ibn Mandhoor’s words (n.d.
Vol. 10: 502): &l (naik) is a well-known word. It can be used with
expressions like o=_¥) shall @i (lit: the rain impregnated the
ground) or 4ue (el &L (lit.: he was overcome by drowsiness). The
word lost its status as a standard word and nowadays acquired a
vulgar usage.

Thus, in Islam it is not a shame to tackle matters related to
sex and coition. Even ancillary sexual etiquettes related to coition
are covered by the Prophet but through metonymy, which allows
such a discussion of touchy topics without embarrassment.
Translation of Metonymy:

Metonymy is conceptual in nature. This means that metonymy
Is a universal phenomenon. The universality of metonymy lies behind
many studies conducted on metonymy. The studies showed that
metonyms are widespread if not universal. For a review of these
studies, see Al-Salem (2008). It seems that literal translation takes
priority in translating metonymy. In Newmark’s words (1982: 39), if
equivalent effect is secured, the literal word for word translation is not
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only the best; it is the only valid method of translation. Nevertheless,
metonymic expressions in the Prophetic tradition are rich in religion-
specific terms. Thus, literal translation may lead to ambiguity and
distortion of message. The involvement of metonymy and religion
compells translators to adopt different methods. In this regard,
Newmark (1982: 44) states that a religion needs to be translated
semantically. On the other hand, he (1982: 45) maintains that
figurative language should be translated communicatively, or, if not
possible, reduced to its sense.

Data Analysis

Six coitus metonyms extracted from two authoritative books
of authentic Prophetic hadith (Bukhari & Muslim) along their
renditions by two translators, Khan and Siddiqui, are analyzed. The
analysis is made within the framework of rhetoric and cognition.
The aim is to evaluate the strategies adopted by the translators and
to suggest new renditions whenever necessary.

Text (2): \ \

oalally (@)l ALl ((#) A Jouy JB il (e A ) ddile oo
(44l 3 a2l

The boy is for (the owner of) the bed and the stone is for the person

who commits illegal sexual intercourse (Khan, 1985, Vol. 8, Book

3, No: 808)

The child is to be attributed to one on whose bed it is born and

stoning for a fornicator (Siddiqui, 2009, Book 8: 3435)

The context of this text may help clarify it further. Two
companions, Saad bin Abi Waqqas and ‘Abd bin Zam’a, disputed
over a child. One said, “The child is my nephew. My brother
claimed shortly before his death that he had had sexual intercourse
with its mother before Islam and it resembles him.” The other
replied, “It is my father’s son. It was born on his bed”. The Prophet
settled the matter and refused any claim in Islam for pre-Islamic
affairs (al-Asgalani, 2000, Vol. 12: 38).

As the child (215V) cannot be owned by inanimate objects like
bed (Us1_4Y), the addressee will assume that the literal interpretation
of the clause (ui_48 Asl) should be abandoned. This makes the
metonymic interpretation plausible; the bed in Arabic is
metonymically used to stand for the wife or woman. This
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Interpretation is strongly supported by the discourse in the following
aya:

YV v e ;\{@C\ "‘@mu;u.u"’uq@,;};w, %19
And on Thrones (of dignity) we have created (their companions) of
special creation and made them virgin pure and undefiled. (Ali,
1989, 1487)
Thus, this metonymy violates the cognitive principle ‘human’ over
‘nonhuman’ Sex in marriage generally takes place in bed. The bed
Is taken as a reference to the honourable sexual act between
spouses. Using bed metonymically for wife indicates that the child
belongs to the husband who has legal sexual intercourse with wife
and on his bed the child is born. But, sl (the one who commits
illicit sexual intercourse) gains s>l (stone).
In fact, two different interpretations have been given to the word
(b>~) (stone). Under literal interpretation, it stands for act of
stoning (~>_V) whereas metonymically means “nothing”.

Khan, believing that the addressee will find difficulty in getting
the intended meaning, adds an explanation of what is meant by
(UA_4Y) in parenthesis. He translates the metonymy literally and adds
the intended meaning. The explication deprives the readers of
experiencing the pleasure of thinking and inferring. Siddiqui
overlooked the metonymic function of the ST. The aesthetic and
rhetorical effect of using figurative language in the ST disappears
completely. He mistakenly translates (sl _allly) literally. The
term _aldl (fornicator) is used for any one (married or unmarried)
who commits illicit sexual intercourse. In Islam, the punishment of
stoning is prescribed only for the married fornicator. Thus, the
literal interpretation (stoning for the fornicator) on this ground is
unacceptable.

Text (2):
el aie i€ cldd (5) ) ) Ll deld ) 3l al Gl Lgie Al )y Alile oo
u.m.:‘).a\ d\saa_a).d\m& d.mwl.m\} ‘)u)l\ww;)s\m u;})ﬁ@)\.k;ubu_\sﬂaa
[dcds.m] md}m,w@ﬁ@m‘wmu)‘;\@fd
. until you taste the second husband and he tastes you (till he
consummates his marriage (with you). (Khan, 1985, Vol. 7, Book,
63, No: 238)
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... until you have tasted his sweetness and he has tasted your
sweetness. (Siddiqui, 2009, Book 8, No: 3354)

The woman desired to be divorced from her second husband
because of his sexual impotency, as metonymically expressed by
“cf L” ) in order to return to her former husband. The Prophet
answered her that the new husband should sexually enjoy her before
she gets a divorce and be eligible for the former husband.

The text shows a corporation of metonymy and metaphor to
express the euphemistic effect of the text. The ecstasy and delight of
the sexual act and the orgasm a human experiences in coitus is
likened to that a person experiences in tasting honey. The same
experience appears in two different domains (sex and food). The
type of metonymy producing relationship is effect for cause or
result for action. The result (delight and ecstasy) is used
metaphorically in place of the cause (coitus). The involvement of
metonymy and metaphor makes meaning less obvious, thus flouting
the principle of clarity. Consequently, the rhetorical and
communicative effect arises. The verb (taste) indicates that the
abstract concept of coitus can be seen as concrete. This image is
evoked by the use of the term ‘honey’ which is associated with
sexuality and fertility in the Arabic culture as seen in the phrase ( %
Jue e 4l) which means a man of unknown origin. The use of
4bwe- a diminutive of (J-=) - denotes that the little enjoyment of
ecstatic consummation of marriage makes her return to the former
husband lawful.

Khan resorts to parenthesis for clarification thus affecting the
smoothness of the text and leaving no chance for the TL reader to
discover the aesthetic impact of the ST, hence loss of meaning.

Siddiqui translates the metonymy into a same metonymy.
But, fearing that the literal translation may lead to an unacceptable
structure resulting from the lack of collocation between ‘honey’ and
‘husband’, he wuses ‘sweetness’ instead of ‘honey’. This
management seems justified and functionally equivalent, as
sweetness is a typical attribute of honey.
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Text (3): ;

O ol iy (A g Ly (g (i o iy g Lea s 3 (88) ) o) Adile (e
[4sle (4]

The Prophet married her when she was six years old and

consummated his marriage when she was nine (Khan, 1985, Vol. 7.

Book. 62. No: 65)

Allah’s Apostle (May peace be upon him) married her when she

was six years old and she was taken to his house as a bride when she

was nine. (Siddiqui, 2009, Book 8, No: 3311)

The problem associated with this hadith arises from the
synonymous meanings of “z s and “%”. Both of these words can
be used interchangeably in relation to marriage but with different
implications. The former (zs.%) refers to marriage contract. The
common meaning of the latter (=) is “to build or construct”. It is
followed by an inanimate object as in: )2 & (he built a house).
However, in the hadith under investigation it is followed by the
prepositional phrase (%) where (&) refers to an animate object
(Aisha). Thus, the selectional restrictions are violated, and the literal
meaning makes no sense. Consequently, the figurative interpretation
is obtained. Etymologically, the term & was followed by the phrase
(Lale) to literally mean (8 4lai e ) “to build a dome for his wife
to have the first sexual intercourse in”. Based on contiguity, the
phrase underwent a reference transference from the act of ‘building’
to the act of ‘sexual intercourse’. Now, both of them ( lle ) and
(% v) are used interchangeably if the metonymic interpretation is
sought. The hadith clearly indicates that the Prophet (&) had sexual
intercourse with Aish (<) when she was nine years old. It was the
norm that girls be married at a young age. The Prophet’s enemies
found no fault in his marriage and raised no objection.

Although none renders the text literally, the two translators
adopt different strategies. Khan adopts a different metonymic
expression but with the same communicative function. In English,
‘consummation of marriage’ is metonymically used in place of the
first act when the husband and wife engage in sexual intercourse
after the ceremony of marriage has been performed. Khan succeeds
in preserving the figurative and communicative function of the ST.
However, religion poses a serious problem to this rendering. In
Christianity (more correctly Catholicism), the marriage is

S7



Translating Metonymic Expressions Related to Coitus in the Prophetic
Tradition into English Asst. Lect. Qusai B. Ibraheem

consummated when there is a sexual intercourse; otherwise,
marriage will be annulled (Wikiislam, 2011). In Islam, marriage
contract is sufficient for the marriage to be valid.

Siddiqui reduces the metonymic expression to its sense. This
is done at the expense of the rhetorical effect of the ST. The
proposed rendering would be:

The Prophet (#) contracted marriage with Aisha when

she was six years old and consummated his marriage

when she was nine.

Text (4): o o

pelll Al sy J8 Ada) ()13 aSas) o o 1(88) A Dy JB DB () sbie 0l o
o al Al Lagin aad U ) L lapdl) caian g (Ul Liia

If anyone of you when having sexual intercourse with his wife,

(Khan, 1985, Vol. 7, Book 62, No: 94)

If anyone amongst you intends to go to his wife. (Siddiqui, 2009,

Book 8, No: 3361)

This hadith is about asking Allah’s blessing at the time of
sexual intercourse. This metonymy has a euphemistic function. The
verb Sl(to come) is a general term with a broader meaning. It is
ambiguous due to the number of alternative meanings it conveys.
By using the verb (), the details of the sexual act remain hidden
for this expression superficially relates to the central event of sexual
intercourse. Consequently, the cognitive principles general over
specific and the communicative principles of clarity and relevance
are overridden.

The term Jal is either taken to mean “wife” or it is used as a
super-ordinate under which the term “wife” is included, where
“wife” is a hyponym of dJal. The linguistic context restricts the
meaning to the first interpretation.

Khan reduces the metonymic expression to its sense. The
loss of meaning becomes inevitable. The euphemistic function of
the ST disappears. This strategy is unjustified for the linguistic
context will help eliminate any misunderstanding and restrict the
interpretation to the metonymic meaning of sexual intercourse.
Besides, the English reader is not expected to find difficulty in
finding the intended meaning. The reason is that “come to”,
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according to the chtlonary of Euphemisms (1995), can be used
euphemistically to mean “copulation”.

Siddiqui, on his part, renders the metonymy into a same
metonymy maintaining the euphemistic effect of the source text. He
uses a mixture of archaic and contemporary style. Mixing both
styles within the same text leads to inconsistency. His use of the
verb (intends) can be justified on the account that the saying of
prayers precedes the act of coition. The proposed rendering would
be: If anyone of you wants to come to his wife ... .

Text (5)

[‘Uh dsu] ((‘4ﬂ=c~~‘m
He used to go round his wives. (Khan, 1985, Vol. 1, Book 5, 267)
He then went round his wives. (Siddiqui, 2009, Book 7, 2699)

The verb (<) literally means to ‘go round’ as in the
following ayas:

14 el (B Gas T LI BEEI 5 20
And (again)circumambulate the Ancient House (Ali, 1989: 858).
When the issue is concerned with women, the preposition
used with the verb (<) is essential for expressing the intended
meaning. If the preposition (=) occurs in conjunction with the verb
(<), as in the text under investigation, the metonymic meaning of
coition and the literal meaning are both made obvious. The former
interpretation is strengthened by the following hadith:
() S Jaluia) 3] g oy Adlad Ao gy ) J gy OIS -21
The messenger of Allah (peace be upon him) used to have sexual
intercourse with his wives with a single bath (Siddiqui, 2009, Book
3, No: 606)
The latter is warranted by the following hadith:
[JJ\JJ.}\] wm)mwo\f\dswym\.uu\.ulc u‘}hﬁ\ﬂe}adsulsj 22
It was very rare that he did not visit any of us any day. He would
come near each of his wives without having intercourse with her.
(Hasan, 1990, Book 12, Ch.: 37, No: 2135)
Thus, the hadith remains open to either interpretation. The
conflict between the literal and figurative interpretations makes the
text ambiguous violating the “clarity” principle. One can argue that
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the figurative interpretation can be accounted for by the following
hadith:

[oaall] D s 8 a4l Caaami US ; J8 fadyday (S50 Gl <l 23
We used to say that the Prophet was given the strength of thirty
men.
(Khan, 1985, Vol. 1, Book 5, No: 268)

As for the renderings of the text, it can be seen that both of
the translations are literal to some extent. Literalness may be taken
as an implicit confession of the translators’ preference of the non-
metonymic interpretation of the ST. or it could be an attempt to be
more faithful to the ST leaving the door open to the target reader to
experience the pleasure of discovering the intended metonymic
meaning.

Text (6): ‘ ;

o Qo) g 38 g 5w ) Ll G Gala 1Y 18 (82) e () B e
[+ Giid]

When a man sits in between the four parts of a woman and did the

sexual intercourse with her, bath becomes compulsory . (Khan, 1985,

Vol. 1, Book 5, No: 290)

When a man has sexual intercourse, bathing becomes obligatory

(both for the male and the female). (Siddiqui, 2009, Book 3, No:

682)

This hadith abrogates the above-mentioned hadith of ( ¢!l L)
¢l (). In this hadith, Ghusl (bathing) becomes obligatory even
without a discharge of semen and even if only the head of the male
organ disappears into female organ. This interpretation is supported
by the following hadith:

[ploaa | (o) g 88 GUAY) G (g ... ) -24
And the circumcised parts touch each other a bath becomes
obligatory. (Siddiqui, 2009, Book 3, No: 684)

Different interpretations have been given to the phrase ( =i
=Y. The phrase may refer to the upper and lower limbs of the
woman, the lower limbs and the two labia of her organ, or the four
sides of female organ (See Ahmed, 2006: 35-36). The term Wi
evoked images and acts associated with coition. A series of acts and
efforts are needed to accomplish sexual intercourse. There is a great
deal of unfavourable and embarrassing detail left unmentioned but can
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be supplied by experience. Thus, the Verb &> has a euphemistic
function violating the communicative principle; clear over obscure.

This metonymy is religion-specific. One needs to be familiar
with religion teaching to access the intended meaning. Ghusl is an
Islamic term where a bath is taken in a special ceremonial way.
Fearing that the literal translation may lead to miscomprehension, the
translators both reduced the text into a sense, but with different
strategies. This is done at the expense of the euphemistic function of
the text. Siddiqui overlooked many aspects of the ST and made an
unnecessary addition between brackets. This addition makes the text
more informative but less effective. It precludes the reader from
exploring the figurative and aesthetic aspects of the ST. In other words,
the impact of the ST is lost completely. The proposed rendering would
be: When a man sits in between the four parts of his wife and exerts
her, ghusl becomes compulsory.

Conclusion:

In Arabic and Western rhetoric, metonymy has a restricted
use. It is a matter of substitution between words. In cognitive
linguistics, metonymy is used in a broader sense. Cognitive
linguistics holds that metonymy is not only a figure of speech, but
also conceptual in nature. Thus, the point that should be emphasized
Is that metonymy in modern studies involves more than what is
covered by ‘kinaaya’ in Arabic.

The main function of the Prophetic hadiths involved in this
study is euphemism, the hiding of unfavourable terms. Hence, the
hadiths violate the cognitive principle in order to hide the intended
meaning (coitus).

Different strategies are adopted by the translators. As the
hadiths under investigation are sacred, the translators find
themselves obliged to be faithful to the original text and
consequently, the semantic approach is sometimes adopted. On the
other hand, Prophetic coital metonyms in this study are filled with
religion-specific terms which have a great bearing on the choice of
words. Thus, the priority of the communicative method is perceived
as necessary in certain renderings. This is achieved at the expense of
some formal, aesthetic and euphemistic aspects of the source text. In
conclusion, there is a loss of meaning.
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